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TATVATRAYA 


INTRODUCTION 


Among our great preceptors (Poorvacharyas) who had enriched our 
systern of philosophy, giving a clear-cut form and direction to our theological 
approach, Pillai Lokacharya stands right in the forefront. It is significant 
that the phrase ^"iarcitfii-u«sz-sIqstakra TA: (Samsara-bhogi-sandashta-Jeeva- 
Jevatave namah) occurs only in the invocatory sloka dedicated to this precep- 
‘tor. In this, he has been rightly referred to as the very elixir of life for those 
stung by the deadly serpent of Samsara. More than his profound knowledge, 
what really elevated him to such a lofty stature were his numerous texts 
through which he opened up vast treasures of essential knowledge, paving 
the way for the self-centred, struggling house-holders, caught up in the eddies 
and whirlpools of ‘Samsara’ to become ardent aspirants to Moksha and 
making those already aspiring for Moksha, beam with the halo of ‘ Released’ 
souls, andsoon, inthe ascending scale of spiritual progress. Even this huge 
reservoir of knowledge would have become unavailing fhadlit not been for the 
flood-gates, graciously provided by Srimad Vara-Vara-Muni, for an effective 


- ting. 


(2) An even more productive channel of distribution bringing within its 
purview a much larger area of contacts is found in the ‘Sarartha Malika’, 
‘Sarartha Deepika’ and several other casily assimilable commentaries, graci- 
ously contributed by Jagadcaharya Simhasanadhipathi, Maha Vidwan, P.B. 
Annangaracharya Swami. The English rendering of ° Mumukshuppadi ' and `“ 
‘Tatvatraya’ as presented by this mighty Savant, is now before the Public, as » 
part of the *Book-project', announced by him sometime back, in connectio 
with the ensuing sex-centenary celebrations of Sri Manavala Mamunigal. It 
noteworthy that a knowledge of ‘ Tattvatraya’ — the three entities (Truths) o 
fundamental principles, namely, ‘Chit’ (Sentient beings or the individual souls 
* Achit’ (non-sentient matter) and Eswara (The Supreme Lord), their salient 
features and inter-relation, is as indispensable as that of the three mystery lores 
(Rahashya granthas), ‘ Thirumantra ', * Dvaya'' and ‘ Charama Sloka ’, comprised: 
in 'Mumukshuppadi '. 


(3) amaf: (Tattva gnanan muktih) is the creed of the Vedantin 
The exact import of the ‘ Tattvas’, their classification and composition, bo 
'- knowledge thereof results in ‘Moksha’ and what exactly is meant by ‘ Moksha 
-.have been explained in this book, which is, asit were, a Manual of Visishti 
~ dvaita system of philosophy. 7 MA ets 
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flow of all that knowledge through his lucid commentaries, sweet and scintilla- «4 Ej 
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' Salutation to Manavala Mahamuni, the repository of Srisailesa's grace, thé 


E ‘ocean of devotion and other auspicious qualities and the very ‘personification of : 
love for Ramanuja, the prince among ascetics ! 


US 
Salutation to the great preceptor, Lokacharya, son ef Krishnapada, and 
Savina of those stung by the deadly serpent of Samsara! i gs 


SECTION I 
Chit or Sentient beings 


1—2: deas: (Tattva-gnanan muktih), that is, knowledge of * 
the ‘Tattvas’ (fundamental truths or principles) is essential for attaining, — 
salvation (moksha). This is a creed to which all Vedantins subscribe., The aspirant... 
to Moksha should, therefore, acquire a knowledge of ‘Tattvatraya’, the three . 
fundamental truths or principles or entities, as the word ‘ Tattva’ could be inter- 
preted, at the time of attaining salvation. The three entities are (I) ‘Chit’ 
(Sentient beings); (2) Achit (non-sentient matter) and (3) Eswara (The Lord). 


|^ 
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^ No doubt, it is rightly held that even sub-human- species such as animals, 

» birds and the immobile trees etc., totally devoid of the capacity to know these 

BA truths, can attain salvation if only they had the good fortune to come in contact 

5 with a Sri Vaishnava and be graced by Him. There is, however, no~inconsis- 
tency. in this, inasmuch as the possession of the knowledge in question is enjoined 
on the Sri Vaishnava and it is only the contact with a person so qualified, which ~ _ 
will be fruitful. But then, it might be asked in the light of the Upanishadic text ü 
'Tamevam vidwan amirta iha bhavati, nanyab pantha ayanaya vidyate’,* 
whether knowledge of Godiead alone would not suffice and where exactly is the 
compulsion to know all the three principles.. The point to be emphasised here is 
that the Lord isto be comprehended as different from the othertwo entities, 
namely, sentient souls and non-sentient matter, pervading them, supporting and 
controlling them as the supreme Ordainer and Master of them all. In fact, it is 

this. very. Upanishad,. which says "'Bhokta bhogyam preritaram cha matva 

"s. jushtastatastena amritatvameti ".$ Here ‘Bhokta’ refers to the sentient soul» 

'bhogyam' is non-sentient matter and ‘Prerita’ denotes the Lord (Eswara). 

Well, these are the three entities, whose detailed knowledge one ought to possess 

for attaining salvation. 


row 


EEF 


3—7: “Chit” (sentient beings) refers to the individual souls. The essen- 
tial nature of the individual soul is as indicated below: It is distinct from the 
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body, the sense-organs, the mind,: the breath and the intellect. It has aii 
inherent sense of awarencss and is blissful, and eternal. It is of the size of an . 
atom, unmanifest to the senses, non-comprehensible in the sense that it cannot be ^. 
. thought of like matter, organless and immutable. lt is the substratum of knows, 
ledge and is directed and supported by the Lord to whom it is subservient. 


The soul is held to be different from the body, mund, senses etc, because 
the soul is the subject-matter of the word ‘1’ (aham) while all,the rest; are refers. jd 
red to as its possessions and/or attributes, as * My body ', ‘My mind’, * My sense’, 
etc., bringing out the distinction between the possessor and the objects possessed, 
even as ‘My father’, ‘My son’, would indicate the father as different from the |... 
son. And, then, the possessions are denoted by the word ‘This’ or ‘These’ < 
and the soul by the word *I'. Atthis stage, it might be argued that because the 
‘soul is referred to as ‘I’, the expressions ‘I am stout’, 'Iam lean' could also 
refer to a stout/lean soul. This doubt is resolved by interpreting these expressions 
as ‘I have a stout/lean body’, the quality of being stout or lean being that of 
the body and not of the soul, even as*T am a man’, ‘I'am a Deva’ would mean’ 
‘I have a human/celestial body’. Further, the soul’s conciousness of a stout or 
a lean body enveloping it subsists only during the wakeful ‘period and not 
during sleep when the conciousness of the body altogether disappears. ` Agaifi; 
birth marks the appearance of the body and death, its disappearance, whereas — ; 
the. soul is an everlasting single entity and therefore it is, that one could claim, .' 
' This is the result vf the. deeds performed by me in a previous birth’, The soul, 
is thus comprehended as different from the body etc. Even assuming that there TM 
are limitations ¢ and/or shortcomings ia intellectual reasonings of the kind,. the 3 
_ Scriptures | come to our aid in pinpointing the soul as an entity apart from the $ 
«ir etc. ? d 
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8: ' The essential nature of the’ individual soul has been set out earlier 
©- (aphorism 4). Now, the several attributes mentioned therein are being ‘elaborated 
upon, one by one. By. the soul's native sense of awareness is meant that itis in a 3 
position to project or manifest itself, unaidec by external knowledge; in other 
words, the soul is self-luminous, even as (ceepa) light reveals ky and does not 


need another to reveal it.' smi Te eaten fentafr inum pur shah swayam 
jyotir bhavati). : icW There 
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9—10: When it is said that the soul is of the form of bliss, it means that 


$95. sleep, says ‘I slept happily ', the happiness in question should obviously be assige 


; 


>U ned tothe soul which, during sleep, has no contact whatsoever with anything 


external. To stretch it to mean that the person slept so as to' produce happiness 


by itse]f, the soul is blissful or delectable. To understand this calls for no special’: 
- effort or the aid of the scriptures. When a person who wakes up after a spell of 


afterwards would amount to going beyond the meaning of the words in the ' 
statement *Islept happily'. Such an interpretation would be as perverse as: 


explaining, "Isangsweetly" to mean ‘I sang so as to produce sweetness after- 
wards'. Does it mean anything but that the singing itself was sweet and sweet- 
ness wes a concurrent experience of the singer as distinguished from something 
produced or experienced after the singing was over? Also cf. “faatoaga 


emer! “(nirvanamaya evayam atma) “martana” (gnanananda- 
mayas tvatma), “MATAR TO (xnananandaika-lakshanam) etc. 


11—12: The soulexists at all times, and that is why it is said to be 
‘eternal’. To the query why then there is birth as well as death, the answer is: 
birth oniy means association of the soul with the body and death means disinte- 
gration of the body or dissociation of the soul from the body. It is the body 


that comes and goes while the soul stays on for ever—c.f. ‘Na jayate mriyate va 


vipaschit q aà fend ar faafaa, | (Gita Il-20). 


Si, esa 


13—17: How is the soul considered to be atomic in size? [t has beea | 


stated in the scriptures that the soul is located in the region of the heart, then 
leaves it, goes to the upper worlds and then comes down. Hence the soul is under- 


stood to be of the size of an atom. The relevant scriptural texts, such as—. 


* Utkranti-gatyagateenaam ' ( scarf PATA ) of Brahma-sutra, need be 
referred to in this context. 


Well, if the soul is merely of the size of an atom and stays in the cardiac 
region, how does it experience, all at once, pain and pleasure, from head to foot, 
(i.e) all over the body? Such an experience of. the atom-sized soul, seated in the 
heart, is due to the permeation, all over, of its inherent attributive knowledge, 
from where it is seated. This is like the dispersal, in different directions, of the 


rays of the gem, the Sun and the lamp, located in a particular place. c.f. Brahma 


sutra ‘gunadvavalokavat’ (qorar smeresq) and the commentary thereof in 


‘Sribhashya.’ Apart from this experience of a pervasive knowledge inside the . 


... same body, even the simultaneous assumption of a number of bodies by one and 


the same individual, as Sage Saubhari did, is achieyed only by this very process, 


namely pervasion of the soul’s attributive knowledge. 


18: The soul is unmanifest, that is, it cannot be apprehended by the 


` sense-organs of sight, etc, in just the same way as they apprehend pots, clothes, etc, 
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The soul can be apprehended only by the mind. It is, howevet, not on à par with | 
the mythical sky-borne lotus, [the horse's horns, or the son of a barren woman, i 
which too cannot be comprehended by the sense-organs, because these things just 
do not exist. : 


19: The soul cannot be thought of, as belonging to the same class or ’ 
category as the non-sentient things. c.f. ‘avyaktoyam achintyoyam ' (srersitsqq 


afaaisay)—Gita Ii-25. 


20: The soul is not an assemblage of parts—like the material things. It 
has no parts or limbs but is made up solely of knowledge. (vignana-mayah). 


(Frarrma:). 
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, 21: The soul is immutable, that is, non-changing. Unlike the non-sentient 
matter, which undergoes modifications in form and size, the soul remains in one 

and the same state and does not undergo changes. c.f. ‘avikaryah ayamuchyate'— 

(afisi: erem |) Gita I-25. The soul is denoted by the word ‘akshara’— . 


the non-changing. 


22: The soul being as described above, it is beyond the mischief of sharp 
instruments, fire, water, air, etc. Instruments shall not cleave it, fire cannot 
burn it, w er cannot drench it, nor can air dry it or the Sun wither it out. 
c.f. Gita (11-23-24). 
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23—25: The.Jains hold that the soul is of the size of the body, so, as to 
account for the soul’s experience of pain and pleas"-^ in different parts of it. But 
this is at variance with the Vedic texts which declare che soul as ‘akshara’ (i.e.), 
non-changing—' amritaksharam harah’ (amarat exu) and atomic in size— 
‘Eshonuratma’ (gesoat), 'Valagra-sathabhagasya  — (aTSWTAKTWHITET SRIWT 
misgar «a ATTY Sacr q:) etc. Again, the soul, according to its dessert. 
(fruits of its actions) acquires the body of an elephant or of an ant. If the soul . 
should be co-extensive and co-expansive with the body it takes on, from time to . 
time, it has to alternately bloat up to the enormous size of an elephant or shrink © 
down to the size of the tiny ant, which sounds ludicrous indeed. Further, this 

view will not accord with the essential nature of the Sages and Yogis, who, by dint. 
of their special attainments, assume different forms at different times. It would. 
be nothing short of fantastic to imagine their expanding or being cut to size, to fit” 
in with the different bodies they assume. This has been refuted, at great length in 
Sribhashya. p 
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è 26—37: The soul is the substratum of knowledge, that is, the repository or 6 
of knowledge. The Upanishads say that the soul is knowledge itself and 
also the seat of knowledge. This is like unto the light and its source, the lamp, 
oth of which are bright. That the soul is the residence of knowledge is supported 
by Vedic texts such as ‘Vignataramare kena vijaneeyat ’, ‘Janatyevayam 


urushah’ ( faatatcAt qq fuerim, aaraa quq:) etc. If however, the 


"-soul is only ‘knowledge’ and not its source, as Budhists and certain others hold, 
the expression ‘ I know’ has no meaning or relevance and it should be reshaped 
~as ‘I am knowledge’. But expressions such as ‘I have grasped this meaning’, 


‘I quite follow this’, etc, are very much in vogue. This means, the individual 
soul is receptive to all that knowledge. And wher it is said that the individual 


“soul is the knower, it should be deemed to have been said, by implication, that the 


soul is also the Agent (Doer) for the acts of commissior and omission flowing from 
such knowledge and the Experiencer of the fruits of those acts. 


The Sankhyas say that the doership vests only in the Gunas (Sathva, Rajas 
and Tamas), the components of prakriti (non-sentiment matter) and not in the 
individual soul, who however, tastes the fruits of the deeds. This cuts across the 
obligation of the individual soul to obey the dictates of the scriptures; the sou! 
experiencing the fruits of the acts committed by the Gunas, for which the indivi- 
dual is not responsible, would be meaningless and irrational. The scriptures 
(Sastras) are those that ordain by instilling the requisite knowledge to do certain 
acts and to refrain from doing certain others. This knowledge can be imparted 
only to the knowledgable individual and not to the inert matter, which is devoid of 
the faculty of perception and understanding. The dictates of the Sastras, which are 
in the form of ‘Do’s (Do this, that and the other) and ‘Doni’s (Don’t do this that and 
the other) can hardly be addressed to the prakriti (gunas) which are nonsentient. 
He who enjoys the fruits such as going to swarga ox ascending the heavens ought 
to be the doer, to merit those fruits. cf. ‘Swarga-kamo Yajeta’,‘ Mumukshuh 
Brahma upaseeta', etc. (saisit qud, WW: agam 1) The Sankhya 
concept is opposed to the teachings of Gita. c.f. “ Karya-karana-kartrutve hetuh 
prakriti-ruchyate, Purushas sukhadukhanam bhoktritve — heturuchayate ". 
aiaia gg. were | guqegenemet wage? A N This theme 


has been elaborated in the Sribhashya while commenting on the Brahma Sutra 
‘Karta Sastrarthavattvat * (wai arearaqaraa 1) 


Having established that the doership belongs to the individual soul, will all, 
that he does, be in keeping with his essential nature? No, whatever he does in 
regard to the enjoyment of wordly pleasures, he does under the influence of, rath.r, 
in association with the Gunas. c.f. ‘ Prakrteh Kriyamanhani gunhaih karmani 


Karta ahamiti manyate'. saa: fama q: saif gå: I 


-agger saigi Wed | Gita 3-27. 


Ne 


` the scriptures as knowledge ?—'Yo vigndne’, ‘vignanam yagnam tanute’ « zy faita Th 


= Ufesididg in thé High Heavens, thé land whence there id nó. retutring (Muktas) 
) this éate&óty alsó embraces those téléased frotn the boridagé of sáfhsara but; wh 
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The question posed next is whether the agency (action) of the individual is » 
dependent on the Lord or independent of Him, As knower (gnata), doer (karta) i 
and enjoyer (bhokta) the individual soul possesses a consciousness, which expresses 
itselfin such states as thinking (gnana) desiring (chikeersha) and striving (pray- 
atna). But these states are controlled by the Lord without whose assent, the thin- 
king etc., cannot blossom into action. The individual doership is, therefore, 
l dependent on the Lord. At this stdgé, a doubt might arise ds to why; in that case, 
thé individual should at all bs affected by the merits and detnefits of such acts. 
The freedom to act is’ no doubt the Lotd's gift to the individual soul as to enable 
thé latter to utilise it for his good: The Lord as thé ‘Avtaryami’, the universal 
controller residing iüside every sóul fémains neutral or passively quiescént in 
tégatd to the initial effort of the individual in thé éxercise of this gift of freedom 
of action. Thereafter, the Lord not only watches approvingly thé progress of the 
individual and makes him prosper in his earnest éndéavotirs (i.e.) those which con- 
form to the scriptuxal injunctions, but also infuses if him, in ân ever-increasing 
measure, the relish for doing good acts. On the other hand, when the individual 


moves inthe retrograde direction, the Lord visits on him His displeasure and 5 
disapproval in the form of punishments (sorrows and sufferings), thereby givitig 3 
him à chancé to Cofrect himself dnd ttead the tight path. fi 

If the soul i$ the sub-stratum or seat of knowledge, why is it mentioned in E 


i feto, s faita at d étc. Aséxplaitied earlier, thé soul is able to project itself, 
uháíded by external küowledge. Even as knowledge is self-revealing and mdkes 
other things known, thé soul is self-lutrithous knowledge as well as thé possessot of 
attributive knowledge, which makes other things known. Herice itis dénoted as 
‘kfiowledge; c.f. the lamp and the light it throws all round, both of which äte 
luminous. 


38—41: The Lord, who pervades all things that exist, rules and güides . 
them all, by being the stipport, thé ground and stibstance Of all existence. By the - 
‘goul’s subservience to the Lord is implied that he should endear himself to th 
Lord like flowers, sandal paste, betel léaves etc., to be iised by Him and His devo 
tees, as they please. Unlike thé hotises, lands, the soti; thé wife, éstátés, household .:: 
. servants etc., belonging to a person staying apart from him and capable of being 

` known independently, the soul’s subservience to the Lord should be like that o 
one's body, incapable of existing ánd being known independently. 


43—48: "The individual souls at the different levels of uüfoldrhent f 
 ufidéf threé catégories, nemely (i) thos: still in bondage (baddhas), caught tip iti tt 
: tétrific involvethent of birth arid déath; (ii) those liberated from bondage and. 


Prefer. to ATE eie in enjoy merit of their owh.sel ket geri and en the: 
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.." ever-free celestials (Nitya soories) like Adi Sesha, Garuda and Vishvaksena, who A, | 


* never passed through the gruelling mill of samsara with its involvement in the 


cycle of births and deaths. 


x. 46—47: The soul, with its inherent qualities of bliss and intelligence, got 
^. entangled in the bondage of samsara, engulfed by igaorance (avidya), the fruits of 
actions, good and bad (karma), impressed tendency (vasana) and predilections 
A. (ruchi) owing to its contact with the non-sentient matter, the seat of the three 
-gunas (Sattva, Rajas and Tamas). This is similar to water, which is cool by itself, 
acquiring heat and sounc, when it gets into a vessel kept on fire. The super. 
imposed ignorance etc., will, therefore, clear off when the soul is dissociated from 
the non-sentient matter and its components. c 


Bi obi 
m 


48—60: Innumerable are the souls of each of the three categories, refer 
red to above. But then some (the Advaitins) say that there is no distinction 
‘among souls and actually, there is only one soul. If this be correct, when one 
‘person enjoys pleasure, another should not feel pain. [t is, however, seen that, 
when some enjoy pleasures, others are aflicted by pain and sufferings. The 
distinction between the souls has, therefore, to be admitted, The argument that the 
varying experiences are incidental to the assumption of different bodies by thesame 
soul, will not also hold water, seeing that Sage Saubhari who assumed fifty bodies 
~~ all at once and married fifty princesses did not have such alternating experience 
fi simultaneously, despite his ubiquitous appearance in different bodies. If there is 
" no distinction between souls and one and the same soul is manifest in different 
B. | bodies, one should not be bogged down the throes of Samsara while another attains 
©” salvation, one cannot be a teacher imparting instructions and another, a disciple 
" receiving instructions, so on, and so forth, pitted in diametrically opposite situa- 
bo tions. Nor could there be such a vast range of unequal creations. a motley crowd 


as Devas, men, beasts etc, some moulded ia felicity and others hurled in misery. 

Further, the concept of a single soul, that is, oneness of the soul comes into con. 

^. flict with the scriptures, which declare tne multiplicity of souls, Svetasvatara 

T upanishad (VI-13) says that the Lord Who is the Eternal among the eternals, the 
-. Intelligent among the intelligent, singly f ulfills the desires of the many :— 


* Nityo nityanam, Chetanas Chetananam, eko bahunām yo vidadhati Kaman.’ 


UC (fit Prout Sareea agat at frente arg), 


Re. It would not be correct to hold that the scriptures refer only to the 
differences due to the limiting adjuncts, inasmuch as the differences persist even 
on the yonder side of heaven, in the state of salvation. Cf. ‘Sada pasyanti 
Soorayah’ (aat qaafed :), the word underlined being in plural number, 
denoting the numerous beholders of the Lord in heaven. No doubt, so far as the 
» ~ liberated souls are concerned, differences such as those obtaining on this side of 


1 
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heaven, namely, humans, devas, etc., do not exist; nor are they differentiated by . : 
passions like anger, lust, etc. Despite this kind of parity in their essential nature ¥ 
their multiplicity is a pronounecd fact, in the same way as that of several gold 

pots, gems, or grains of rice of the same quality, weight and size. The multipli- a 
city of the individual souls is thus established, both by reasoning and the authority - » 


of the scriptures. 


61: It will be seen from the essential nature of the individual soul, set out 

in aphorism 4 ante, that there are some features which cifferentiate the individual 
soul from Matter and certain others, which differentiate the soul from the Lord. . 
There are also certain features common to (i) the individual soul and Matter aad 
_ Gi) the individual soul and the Lord. A common characteristic of all the three,“ 
entities is that they are all eternal. Being controlled and supported by the Lord p 
and being dependent on Him are common to the individual soul and Matter, 
Bliss, intelligence, being unmanifest to the senses, non-comprehensibility, non- 
changeability are all properties common to the Lord and the individual soul. The. 2m 
unique attribute of the individual soul, that stamps it out exclusively from the other A | 
two entities is, however, its knowledge (gnatrutva) harnessed to depence (Seshatva) ` 
on the Lord. Knowledge is common to both the soul and the Lord, while i^ 
dependence on the Lord is comimon to both the soul and Matter. It is only - ae 

‘dependence-based or dependence-oriented knowledge that is the characteristic ` 
attribute of the soul, 


62—68: The knowledge possessed by the individual soul is, like its 
essential nature, an eternal substance, luminous and blissful. The difference : 
between the soul's essential nature and its attributive knowledge is, however, 
as follows :— 


Essential Nature of the Soul. Knowledge. 


(1) It is the possessor of knowledge [t is an attribute of the soul. 
. as an attribute. 


KR E MT a 17 EE EN 


(2 It is incapable of undergoing It is capable of contraction and 4 
changes of contraction and expansion. | j 
expansion. l 

(3) It is self-numinous but does not It reveals objects other than itself. 
reveal anything other than 
itself. 

(4) It is atomic in size. .. (a) It is expansive and infinite fr 

in size. 


Although (a) above, depicts the natural tendency of knowledge, the actual: 
position is that the knowledge of only some (the ever-free Nityasoorics) remain 
infinite at all times, the knowledge of the bound souls is not infinite at any tim 


TATVATRAYA--- CHITPRAKARANA 


v rd 


but very much contracted, while the knowledge of the ‘ Released’ souls (Muktas) 


i 


‘om is infinite at certain times (i.e.), after Liberation from the bondage of Samsara and: : 
"Y contracted at other times, that is, in the pre-liberation period. 


If knowledge is eternal, as stated a little earlier, how is one to appreciate 
statements such as * knowledge has dawned on me’ and ‘ knowledge is extinct ' ? It 
needs to be clarified that, on attaining salvation, the knowledge of the individual 

.. becomes infinite and is thus capable of comprehending everything (Sarvam ha 

t pasyah pasyati), (Sa chanantyaya kalpate) qd g qaq: qqufg, v IAAT «eqq, But, 
while in a state of bondage, knowledge gets alternately contracted and expanded, 
according to the incidence of *Karma' and its productivity and the nature of 
comprehension through the sense-organs. The knowledge that is apprehended 
through the sense-organs, though iu effect, one and the same, appears to have 
different facets, relative to the particular sense-organ emplcyed—seeing, hearing, 
tasting, etc, and the knowledge of form, sound, taste, respectively, projected 
thereby. 


69—72: The attributive knowledge of the soul is treated as a substance 
because it is (i) the sub-stratum of actions like contraction and expansion, (ii) the 
. . sub-stratum of qualities like conjunction and disjunction and (iii) self-luminous 
Y; (ajada) C.f. ‘Kriyasrayo dravyam’ (araar RN) * gunasrayo dravyam ’, 
; (qaa zaga) *gnanam dravyam ajadatvat, yat ajadatvavat tat dravyam’. 
ar We TAA, AISA, UD ANEA AA Rem d Knowledge, though self-luminous 
(ajada), does not manifest itself during dcep slumber, swoon, etc., because there is 

no scope for it to spread, there beine nothing to be comprehended then. 


73—76: While concluding this section, let us examine why this attributive 
knowledge is said to be blissful. It is blissful when it reveals the objects compre- 
hended by it. A doubt might instantly arise whether it is so, in all cases, and 
whether, for example, comprehension of objects like poison, lethal weapons, etc., 

“= is not terrifying. This is resolved by pointing out that such a feeling is due to 
... lack of correct perspective on the part of the individual, whose vision is. blurred, 
D being bound over by his ‘Karma’. He suffers from the illusory notion that the 
|^. body is the soul and fails to perceive the Lord's immanence in all things that 

exist—' jagat sarvam sareeram te’, (sped card q) *tani sarvani tad-vapuh' 
(arfa aaiter aag: ). Due to their association with the Lord, who is the soul of all 
: substances, all of them should naturally be desirable and if, however, they are 
4. apprehended differently by different persons, the defect lies not in the things 
* themselves but in the individuals, because of their limitations. But then, it might: 
be asked whether a thing is not desirable by itself, irrespective of its association 
with the Lord (e.g.), Sandal paste, flowers, etc. The answer is: One man's food is 
another man's poison; the very things, which are relished by an individual, 
at certain times aud in particular places, are eschewed by him at other times and 
at other places. So then, this is not the natural state of things. All substances 
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forming the bodies of the Lord are inherently sweet and desirable and, viewed 1 
this correct perspective; knowledge is blissful, when it reveals the objects compre 

. hended by it. This is clearly brought out in the following sloka of Sri Vishn 
Purana : 


pm HITT F TURIN Hp emend gr: i 
= Ra Mat Hear giaa AA D UA PTA aa: TSTRTT SD TAT || 
Megs arer qr sw Paha qunm 


Summing up, this section deals with : 
(1) Indispensability of the knowlege of Tattvatraya, the three funda- 
mental truths, to the * Mumukshu', the aspirant to ‘Moksha’ 

' (Salvation); ; 


(2) The three fundamental truths (principles or entities) namely, 
(a) Sentient beings (Chit) (b) non-sentient matter (achit) and 
(c) The Lord (Easvara) ; i 


(3) The essential nature and attributes of the sentient beings (individual 
(souls) ; m 


(4) Multiplicity of the individual souls—refutation of the argument that a 
single soul manifests itself through different bodies ; 


(5) The unique characteristics of the individual soul ; T 


(6) Difference between the essential nature of the soul and its attributive 
knowledge ; 


(7) The three categories of souls and the disparities in their standards of 
knowledge; 1 


and (8) Elucidation of the self-luminosity and blissfulness of knowledge. 


mr ! SECTION I 
x Non-sentient Matter (Achit) 


m 71-18 : We now pass on to a study of the characteristics of * Achit ', 
the non-sentient matter, the second of the three * Tattvas' or (entities), referred 
toat: the beginning of Section I. 


quj The non-sentient things are totally devoid of knowledge (gnana-soonya) | 
`- and liable to change of state (vikaraspada), just the antithesis. of ‘chit’ (Sentient? 
a Beings), ‘characterisedgby knowledge and non-changeability. ‘ Achit * is, of. 
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id kinds, namely, ‘Pure Sattva’, ‘Mixed Sattva' and Sattva-soonya’. (totally 
devoid of Sattva), that is to say thos: which are based solely on Sattva (purity), 
those based on an admixture of all the three gunas (Sattva, Rajas, and Tamas): 
and those that are not linked to any of the three Gunas. 


79—84: In the first category of things viz. Suddas Sattva’, or pure . 


> Sattva is the supreme Heaven. Itis untainted by ‘Rajas’ and ‘Tamas Pm us d: 


Rajasah parake, (vspq: qu) Tamasustu pare, (qmeq qi) Tamasah paras- 
tat) (qms: TRAY It is eternal; it is productive of knowledge and bliss; it 
does not come into being as a result of ‘Karma’ or actions of the sentient bein;z8 
and the possessions coveted by them, but is projected solely by the will of the 
Lord for His enjoyment, in the form of towers.and terraces, halls and mansions, 
Of limitless splendour, far surpassing the brilliance of even the Sun and Fire, it 
is so vast that it cannot bè measured by the Eternally Free (Nitya-soories) the 
Emancipated Souls (muktas) or even the Lord Himself. It is such a great marvel 
indeed! 


It is self-luminous (ajada), although according tothe view of a limited 
section, it is non-luminous (Jada). Being self-luminous, it manifests itself, una 


aided by knowledge, to the ‘Ever-free’ and the Emancipated ’ souls. It does not, 


however, manifest itself to the bound souls, still involved in the cycle of birth 
and death, even as the self-luminous knowledge of the individual souls gets blur. 
red by their deeds (Karma) in the pre-liberation period, The individual souls... 
and their knowledge were both described in Section 1 as self-luminous (ajada), - 
and now, ‘Matter’, inthe first category of ‘Pure Sattva’ is alsosaid to be 
self-luminous. And therefore, it becomes necessary *o bring out the distinction 
between this category of Matter and the individual souls and their knowledge, 
The former (Pure Sattva) does not manifest itself as ‘I’ and is, therefore, 
unlike the souls; it evolves into bodies etc., and thus differs from the soul and 
knowledge: unlike knowledge it projects itself unaided by other objects being 
the source of sound, touch etc. 


85—118: The next category is ‘Mixed Sattva’, known severally as 
‘Prakriti’, ‘avidya’ or ‘maya’. itis ‘Sattva’ mixed with the other two 
Gunas, namely ‘Rajas’ and ‘Tamas’, The incidence of ‘Rajas’ and ‘ Tamas’ 
is responsible for befogging the individual souls operating asa screen veiling the 
knowledge and bliss of the bound souls. It is not mere diminution and/or dis- 
appearance of knowledge and bliss, but the mischief goes farther, landing the 
individual soul in perversion of knowledge, arrogating to itself independence, .. 
mistaking the body for the soul, covetting the transient worldly pleasures, losing © 
sight of the real and ultimate goal, resorting to means other than the ‘Lord etc, 
It is eternal, that is to say it is not liable to fluctuations such as -dppearing at 
certain times and disappearing thereafter, to reappear. It serves as the Lord's : 
instrument in His sporting activities such as the creation of the universe. It 
undergoes changes, homogeneous as well as heterogeneous, at different places and 
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at different times—homogeneous, for example, when there is nó preponde- "m 
- rence of any one Guna (attribute) over the other two and in the subtle (Sookshma) 
- State, when there is no distinction of name and forms and heterogeneous when the 

-. milieu changes into a gross (sthoola) state involving the distiaction of names and 

“> forms and the fluctuating tempo of the Gunas—the different times, alluded to, are 
- the point of time at which creation took place and again that at which dissolution 

comes about. 


This is called ‘Prakriti’ or unmodified cause, because it produces several , 
changes of state— with itsthree Gunas (Sattva, Rajas and Tamas); these follow 
the seven principles, namely, mahat, ahankara, the subtle matter (tanmatra) of 
sound, the subtle matter of touch, colour, taste, and smell. It is also known as 
‘avidya’ , or ignorance, veiling knowledge. It is called ‘maya’, or wonder, 
as it produces a wounderful variety (ie) variegated forms of creation. This 
misra-Sattva comprises twenty four principles as enumerated in Thiruvoimozhi 
X-7-8.* These are:—the five potent objects of sense, the five sense-organs 
the five elements, prakriti, mahat, ahankara and manas (mind). Of 
these, the first principle is * prakriti’ otherwise known as ‘Pradhana’ or ‘ avyakta "- 
Prakriti has already been defined, ‘Pradhana’ means the primary instrument | 
of the Lord's sporting activities. * Avyakta' means that the difference in its 
attributes is not distinctly discernable in that subtle state. It stands possessed of 
the States known as ‘avibhakta-tamas’, ' vibhakta-tamas’ and *akshara'. The 
state obtaining at the time of dissolution of the universe is referred to as 
* avibhakta-tamas’, that is, there is no scope then for differentiation by name and 
form. When the Lord fesolves to create the universe, there is ‘ vibhakta-tamas ' 
or differentiation of things by name and form. By ‘akshara’ is meant that 
situation when the individual souls, in their subtle state, are seen promiscuously 
mixed up with matter, liké unto seed drenched with water, about to disintegrate. 


< From ‘Prakriti’, the aforesaid modifications, namely, ‘mahat’ etc., arise, 
‘through inequalities among the three gunas (attributes). The Gunas—Sattva, Rajas 
“and Tamas constitute attributes. Even so,they are not distinguishable in the 
"subtle State of (moola) prakriti when they maintain parity among themselves, but 
are clearly manifest in the gross state, when the said parity is disturbed and chan- 
.ges of state are undergone. In the differentiated state, the essential nature of 
- ‘these three attributes has to be guaged from the physical effect each one produces 
"as well as their psychological and moral correlates. Thus ‘Sattva’ is known to 
ii produce knowledge and bliss and to promote contacts with both, and an abiding 1 
“Jove for.them. ‘Rajas’, engenders sexual desire and attachment to the sense i 
“objects. ‘Tamas’ lads one in perverse knowledge, inattentiveness, indolence 
and sleep (inactivity). When these - attributes were in equal proportions, ‘Pra- 


-— 


* Quirmie»aibijeogniib Que few rib sjui Aflureniiby s 
i aliii dereud Gri GAGS wrendisry wersaGer, 


E Kw 


TATVATRAYA—ACHITPRAKARANA LL 


krit was also in an uamodified state without distinction of name and form, 
and the attributes were not manifest. On the other hand, when they are in 
‘unequal proportions, ‘Prakriti’, as already stated, undergoes modifications and 
the attributes become manifest to perception and inference. Of the transfor- 
mations, which the inequalities among the three attributes produce, ‘Mahat’ or 
> the Great principle, comes first. This again is of three kinds, namely, Sattvika, 
;^Rajasa and Tamasa, ‘Mahat’ or ‘buddhi’ is the medium through which. the 
`" individual cognises the external world and it produces in him the power of 
- determination with a bias, dictated by the inequalities of the attributes. From 
this (mahat) arise the ‘ahankara’ or egotism, which, in turn, is of three kinds 
, (viz.) *vaikarika', ‘taijasa’, and ‘bhootadi’, depending upon the spell of the 
particular guna (attribute). *Ahankara is responsible for attachment to one's 
body etc. From 'vaikarika', with its 'sattvic' bias eleven organs are produced. 
These are the five sensory organs, consisting of the ear, skin, eye, tongue 
and nose, the five motor organs comprising specch, hands, legs, the organs of- 
procreation and the organs of excretion and 'manas' (the faculty of attention). 


From ‘bhootadi’, the type of ‘ahankara’ with its bias in ‘tamas’, is 

generated the subtle base (tanmatra) of sound. From the subtle base of sound. 

. arise the spatial ether (akasa) and the subtle base of touch. From this latter 

subtle base arise ‘Air’ (vayu) and the subtle base of colour and form. And 

from this base emerge ‘fire ' (agni) and the subtle base of taste. From the subtle 

base of taste spring up water and the subtle base of odour. From this subtle base 
of odour results the Earth (prithivi) whose characteristic is smell. 


On, the four subtle bases (tanmatras) beginning from the subtle base of touch 
are the effects produced by the four elements beginning with the spatial ether . 
and. are the causes that produce the four elements beginning with * Air’. Putting 
it more lucidly, from the subtle base of ‘Sound’ is born the element of spatial 
ether; from this element arises the subtle base of touch, from which again 
comes the element of air ; from the element of air arises the subtle base of colour 
and form, from which springs the element of fire; from the element of fire 
emerges the subtle base of taste, which, in turn, gives rise to the element of 
. watei ; from the element of water evolves the subtle base of odour which again 
gives birth te Earth (Prithvi). The ‘tanmatras’ (subtle bases) are the subtle 
states of the Elements. Unlike the Elements, which exhibit certain distinct 
characteristics, the tanmatras have no such characteristics and are, therefore, : 
*avisesba' or non-descript. The characteristics of Earth and Water are 
gentleness or agreeableness (Santatva), those of Fire and Air ferocity (ghoratva) 
which is disagreeable, while the fifth element '.ikasa' (spatial ether) is inert 
or indifferent (moodha). When these elements combine there ensues a combina- 
tion of all these characteristics. 


The ‘ ahankara ' of the *taijasa' variety, with its Rajasic bias serves as an 
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"auxiliary to the other two types of * ahankara, during their operation, like water 


helping:the germination of the seed and the wind fanning the flame. 


. -The'ahankara' of the Sattvik type created the five sensory organs, as 
follows :—with the aid of the subtle base of sound, the Ear is created ; with the 
aid of the subtle base of touch is created the Skin and the Eye, Tongue and Nose 
are likewise created with the aid of the respective subtle bases, namely colour 
and form, taste and odour. And then the five motor organs are evolved, speech 
with the aid of Ear, hands with the aid of skin, legs with the aid of ‘Eye’ the 
génital organ with the aid of the Tongue and the organ of excretion with the aid 


: of Nose. . ‘Manas’ (mind) which is auxiliary to all these ten organs is, itis stated, 
~ © cFéated by this ‘ahankara’ itself without any other aid. Some (like the Naiyayikas) 


hold that the elements themselves prodüce some of the sensory organs. They 
say that the sensory organ of ‘smell’ is produced from the element ‘ Earth’ and 


so on. This, however, runs counter to what has been stated in the scriptures, 


namely, the elements are only their nourishing support and nothing more. 


Having set out ir the foregoing paragraphs the manner in which the 
principles of * Mahat’ etc., came into being, we will now proceed to examine how 
the Lord makes use of these, in His activities such as creation of the universe etc, 
Without a combination of all these, effects are not produced. A wall is built 
out of the aggregate formed by mixing clay, sand and water. Likewise, the Lord 


"mixes all these forces and creates the egg-shaped universe and in it, creates the 
four-faced Brahma. Dwelling in the heart of the four-faced Brahma and other | 


individual souls, the Lord, as the internal, controller or Ruler of all souls helps 
to foster the requisite knowledge and resolution in them to create a vast multitude 
of things. Thus, after the creation of the elements, they are combined together 
to create the egg-shaped universe. Brahma, the demi-urge is also created by 
the Lord and put into the universe. Brahma creates the minor deities, men, 
animals etc., and the all-pervading Lord watches them all as the [Internal Ruler 


of all souls. 


There are several egg-shaped universes. Each one of them comprises fourteen 
worlds, seven lower and seven upper worlds surrounded by seven fortifications 


(avaranas). The seven lower worlds inhabited by Daityas, Danavas, Pannagas, _ 


Suparnas, etc., are Atala, Vitala, Nitala, Talatala, Mahata/a, Sutala and Patala, 
while the seven upper worlds are Bhooloka, (occupied by humans) Bhuvarloka 
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Like water-bubbles seen ina vast expanse of water, all these were created all 
at once (simultaneously) unlike the structures built, brick by brick. 


The elements: *Akasa', the spatial ether provides space for staying and 
moving about; ‘ Vayu ’, air is the medium wafting across fragrance etc; ‘ Tejas, 
fire for cooking (heating and lighting); Jala’, water for wetting (cementing and 
cooling); and ‘Prithivi’, earth for supporting. 


The organs: The sensory organs of Ear, Skin, Eye, Tongue and Nose 
apprehend sound, tactual sensations, colour and form, taste and smell, respectively, 
Of the five motor organs of action, the organ of speech is used for speaking, the 


as all these function only, wnen co-ordinated by the. Mind. 


The attributes of the elements: The sense objects of sound etc. ‘are the 
characteristic attributes of the five elements. The attribute of ‘spatial ether’ is 
-sound, that of ‘ air ’ is touch, of ‘ fire is colour and form, of ‘ water’ is taste, and 
of the ‘earth’ is odour. 


: Perception of the attributes of one element in the other elements as well 
is due to the process known as ‘ Pancheekarana, or five-fold combination, the 
blending of the elements in certain specified proportions. Each element is com- 
pounded of half of itself and half of the four other elements in equal proportions. 
Thus, for example, the element known as * Prithivi’ or Earth is made up of fifty 
E percent of earth, the remainiag half being made up of one-eighth each of the other 
. four elements. The spatial ether, by itself too subtle to be visible, however, 
. appears dark because of this five-fold combination. The dark colour is actually a 
. characteristic of Earth—Yat Krishnam tat prithivi (aq sq qq qfar), It is also 
_ said that the succeeding subtle bases (Tanmatras) combine with the preceding subtle 
~ bases and hence additional features are present in the succeeding bases. That is 
how ‘spatial ether’ has only ‘sound’ as its attribute, ‘air’ has two attributes, 
namely, sound and touch, ‘fire’ has sound, touch and form, ‘water’ has all 
. these three qualities, besides taste, while ‘earth? has smell in addition to all the 
other four qualities. 

' 119: The third category of non-sentient matter is ‘ Sattva-soonya’ or that 
~ which is devoid of Sattva and the other two attributes, namely, * Rajas? and 
.*Tamas'. The word ‘Sattva’ here stands for all tne three attributes. Under 
this comes ‘Time’. It is the cause of the various transformations of ‘ Prakriti ' 
and its evolutes in the sense that the Lord carries out the functions of creation and 
dissolution at specified times. Further ali changes in the material world are time- 
regulated and/or conditioned by time. itis sub-divided into Kala and Kashtha 
the latter being equal to 1 5 twinklings of the eye and the former is the equivalent. 

à 


AD hand for making things, the leg for walking, the genital organ and the organ for. 
+ excretion for excretory functions. Manas (Mind) is common to all these activities, : 


ee ‘Prithvi’ , etc., is not something concrete and positive, but is merely the absence of 


rsen 


the places of enjoyment are the towers and terraces, halls and mansions ó 


‘individual souls are those apprehended by the sense-organs; the instruments); 


- Heaven, known as (Leela Vibhooti). 


‘(ii) direction is determined by the relative position of the Sun and Earth, East and 


'* direction ° stands included in the spatial ether and Earth. 
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of 30 Kashthas; 30 kalas = one muhoorta, 30 muhoortas = one day, 30 days = . 
one month, 2 months = Ritu or season, 3 Ritus=one ayana, 2 ayanas = one year. 
and so on, vide division and sub-divisions of Time indicated by Parasara Bhagavan. 
in Sri Vishnu Purana. Time is eternal. It is a helpful instrument for the sport 
of the Lord and is in tke position of a body for Him. ` 3 
The other two categories of * Achit ’, discussed earlier, namely ‘ Pure Sattva” 
and ‘mixed Sattva’ are objects of enjoyment, inst:uments necessary for such 
enjoyment and places of enjoyment, for the Lord and the individual souls (bhogya, 
bhogopakarana, and bhogasthana) Inso far as the Heaven (Nitya vibhooti. T 
is concerned, the objects of enjoyment are divine sounds, forms, etc.; the instru 
ments of enjoyment are the celestial things such as ornaments, fans and parasols, 


supernal splendour. This side of Heaven, the objects of enjoyment for the 


necessary for such enjoyment are the sense-organs, the eye, etc.; the places of 
énjoyment are all the fourteen worlds and the several bodies of various kinds. ' ` 
And for the Lord the Miiky ocean, where He reclines, which is, as it were, the : 
spring board for His incarnations (Avatars), His Avatars: and; Iconic manifesta- 
tions tare, the objects, instruments and places of enjoyment, this side of the 


: ‘Pure Sattva’ is bounded by the Mixed ‘Sattva’ below, and the latter by 
the former above; the last category, ‘Time’ has no such boundaries and thus 
exists everywhere. Some hold that ‘Time’ is eternal only in the High Heaven 
(Nitya Vibhooti) and non-eternal here. Some (the Buddhists) altogether deny 
the existence of ‘Time’. But this is refuted, being opposed to (i) perception and 
experience, which reveal all things mobile as well as immobile, time-bound and 
(ii) scriptures—the jyotisha (astrology) one of the six adjuncts of Vedas, rests 
solely on ‘ Time’, which is its very life-line. 


The ‘ Vaiseshikas’ and others mention that there is a separate substance 
called ‘Direction’. This is also not correct as (i) direction falls within the ambit of 
' akasa ' the spatial ether and ‘Prithivi’ (arth); (ii) direction is not absolute, being 
relative to the observer and thus ceases to be a *'distinct' substance by itself and 


‘West being the conventional directions where the sun is said to rise and set. Thus, 


; Some (Buddhists) say that ‘akasa’ (spatial ether, unlike the other elements 


the covering or barrier (avarana). According to them it is nothing more than a i 
mere expression, incapable of direct preception. This again is incorrect, as spatial E 
. ether has a positive ‘form as denoted by the observations; ‘The hawk flies here’, © 
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$ Í The eagle flies over there’'and so on. Some others (the Naiyayikas and ^. 
~~ Vaiseshikas) hold that ‘akasa’ is eternal, without components, all-pervading and" ^ 
M invisible. This theory is not acceptable. As spatial ether is the off-shoot of the 
>. ‘tamasa’ variety of ahankara, known as ‘bhootadi’, it cannotbe eternal Asit | 
“is itself a component of ‘bhootadi’, there is no question of its being without parts. It 
— is not all-pervading as it is not found in the other two types of'ahankaras'. As it 
("has form; due to the five-fold combination of the elements, as already ex plained 
.. and is thus visible, it is not correct to say that it is imperceptible. Again, the view 
advanced by these schools that ‘Air’ (vayu) is imperceptible is also fallacious, 
as the tactual sense experiences the presence and impact of air. 


There are several varieties of ‘Fire’, fire, light, etc., being the earthly 
variety, the celestial variety like ‘the Sun, the gastric variety and that which is 
found in Gold. The solar fire is everlasting while the earthly fire, light, etc., are 
impermanent. The natural colour of ‘fire’ is red and it is hot for the touch. 
Water is of white colour (natural colour) cold for the touch and is sweet. The: 
earth has forms and tastes of various kinds. Earth and Air are neither hot.not 
cold to touch. 


Y SECTION III 


(Easvara Prakarana or Section on the Lord) 


In this Section, we deal with the essential nature and attributes of Easvara ', 
(the.l.ord), who controls the other two entities dwelt upon at length, in the two 
preceding chapters. 


141—143: Free from all evils and inperfections, which afflict all other 
beings, and adorned by a host of auspicious atributes, the Lord is characterised 
by Supreme bliss and knowledge. He is infinite, possesses knowledge (gnana), 

2^ power (sakti), strength (bala), sovereignty (ayisvarya), valour (veerya), dazz- 
E ling splendour (tejas), mercy (daya) and tender solicitude. (vatsalya) He > 
| creates, sustains and dissolves the worlds. He is the object of worship by the four 
ia .. types of persons, namely the sorrow-stricken, the cravers of worldly pleasures 
` (wealth and power), the seeker of knowledge of self-realisation as distinguished 

«from God-realisation, and thé man of wisdom, who out of unbounded love for 
© the Lord does not brook separation from Him. He is the sole Granter of the 
«four higest values, sought after by individual souls—dharma (righteousness) 
© *arttha". (wealth) ‘kama’ (fulfilment of desires), and ‘Moksha’ (salvation). 
rd Possessor of a haloed personality, very distinct from all else; He is the loving 
|. consort of Sridevi (Maha Lakhshmi), Bnoodevi and Necladevi. 


d He is ‘ akhila-heya-pratyanecka’, that is, He stands diametrically opposed 
ee to all evils and imperfections and is inaccessible to defects of transformations, 
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ncrease or decrease of knowledge etc., like lamp unto darkness arid the white- 
necked eagle (Garuda) unto snakes. He is ‘ Ananta’, that is, He is Eternal and 
immeasurable in terms of ‘time’, ‘territory’ and ‘things’, It is not as if He 
, exits in one region and not in another, is at one time and not at another. Not’ 

being circumscribed by Time and Space, He pervades all sentient and non-senti- 
ent beings as the Internal Ruler of all. T 


144—145: If the Lord does not keep aloof from the sentient and non- ~ 
sentient beings, but petvades them and stays inside them, will not their imper- ^ 
 fections stick to Him? No, they will not, becausse the reason for his entry into. P 
the body is not the'sameas that which made the individual soul enter it 80 
Whereas the individual soul enters a particular body, a: a result of his Karma or PR 
past actions, the Lord enters it as a matter of grace (anugraha). Eventhough the ` a 
states of childwood, youth etc., pertain to the body, withits growthand decay, ES 
-and not to the individual soul, the latter reaps the fruits of his Karma and 
suffers pain and perversion, by virtue of his association with the body. The TN 
Lord is not so affected, as He is not bound by Karina and its consequences. P 


146—147: The Lord is * Gnananandaika-Swaroopa', (ie.,) He possesses | |: 
_ knowledge of the form of bliss. It is self-iuminous knowledge, which is favoura- ` 
ble throughout and hence blissful. 


148: His essential nature, being blissful and self-luminous knowledge, the 
auspicious attributes which flow therefrom are now dwelt upon. The Lord's + 
attributes of knowledge, power, strenth, sovereignty, valour, splendour, mercy, ] 
tender solicitude, easy accessibility, condescension, softness, straightforwardness 
Co etë are eternal, unlimited, innumerable, devoid of limiting adjuncts, flawless, 
peerless and unsurpassing. 


149: The aforesaid qualities, could be brought under three broad groups, | 
namely, (i) * vatsalya ', or tender solicitude like unto motLer's love, condescension, 
easy accessibility, softness and straightforwardness etc., (ii) ‘Saurya’, (Le.) valour, 
. aggression etc., and (iii) ‘ Gnana, Sakti etc., (i.e) knowledge, power, strength 
etc. Of these, the qualities comprised in the first group are displayed towards 
the friendly (i.e) the devotees or God-bound souls, the second group qualities 
are directed against the enemies or the ungodly, while the qualities in the last 
group which are, as it were, the. fountain sources from which the qualities 
coripraied in thejother two groups are derived, are applicable to all. 


ne x 


150: Apart from the above broad classification, the individual scope of b. 
some of the Lord’s attributes is now indicated. 


The Lord's * knowledge’ (gnana) is for the benefit of the ignorant, T 
: ; The Lord's ^ power’ (Sakti) is for the benefit of the weak. i 
(nous - The Lord's * Mercy ' (Daya) is for the benefit of miscreants. X 


Uum 


de i. 
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The Lord's ‘ * Tender Solicitude ’ (vatsalya) i is for the benefit of the sinfu i. 
The Lord's ‘Condescension’ (Sauseelya) is for the benefit of the lowly. — 
Thé Lord's * Straitforwardness' (Arjava) is for the benefit of the crooked. | 


The Lord's *Friendliness' (Sauharda) is for the benefit of the hard- 
hearted. 


The Lord's ' Softness ' (mardava) is for the benefit of those afraid of sepa- 
ration from Him. 


The Lord's * Easy accessibility ' (Saulabya) is for the benefit of those who 
pine for his darsan. 


This is just by way of illustrating how each one of the Lord's several aus- 
picious traits could be helpful to {the individual souls. Those who would 
otherwise be inclined to be scared away fromthe Lord, in view of His para- 
mountcy (Paratva and sovereignty) can draw solace from His saulabya (easy 
accessibility). Those, who look-upon themselves hard-hearted can be heartened 
by His friendliness and so on. 


151: And now we see how these auspicious qualities are exercised by the 
Lord in relation to His devotees. Being merciful, He is moved by the sufferings 
of others and pities them; His friendliness keeps Him well disposed to His 
devotees always. Asone who subserves his devotees, He gives of Himself to 
them like the moonlight, the cool southerly breeze, sandal paste and water unto 
their beneficiaries. Being impartial He rises above considerations of high and 
low, as regards birth, attainment of knowledge, manner of living, conduct etc. 
among His devotees. As one, who protects even those who do not seek His 
protection, He becomes the sole refuge of the destitutes who, as a matter of fact, 
have none else to fall back upon. As one, who truly fulfiils fall the wishes of 
His devotees, He performs the rare feat of restoring to Sandipini, His preceptor, 
during His incarnation as Krishna, his son killed at sea long back and reclaiming 
from the celestium and restoring to a Brahmin of Dvaraka all his four sons whom 
he had lost as soon as they were born. Asa ‘Satya-Sankalpa’, the maker of 


. solemn Resolve, He gave Dhruva, the young lad, the boon of ruling at the end 


of his life on Earth, over a region (pole-star), which he set up anew in the upper 
region of Swarga, 


He gifts away Himself and all His possessions to His devotees for unrest- 
ricted use, in the same way as one enjoys one’s own properties. This bespeaks Elis 
Grace galore. When the desires of His devotees are fulfilled, He feels satisfied as 


if they were His own achievements. This is how His trait known as ‘ Krititva’ 


operates. 


He keeps remembering always the mere gesture of His devotees in seeking 
refuge in Him, but never thinks of the benefits continually bestowed on them, by 


When. 
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Him. This reveals His keen sense of gratitude (kritajnata). Described by thé 

scriptures as ‘Rasa’ or bliss, the Lord is sweet, in all states, so as to wean His p- 
devotees away from the material pleasures, to which they have been addicted from™ d. 
time immemorial. This is characteristic of His * Madhurya’ ov sweetness. His ` ` 
* Chaturya', (cleverness) helps to. shelter the faults of His devotees, like the man | 
who is tactful enough’ to appear indifferent to the,lapses of his wife and sons. So’ = 
firm is His hold on the devotees on account of His attribute known as ‘Sthairya’, - 
that He opposes even His most beloved consort, Maha Lakshmi, when she points | 
an accusing figure at His devotees and defends them firnly. Like the intoxicated. 
lover, who relishes his lady-love with all her dirt, the Lord lovingly accepts His. " 
devotees with all their blemishes, incidental to their material associations. Asa 
result of His straight-forwardness, he sincerely works, by word, deed and thought, : 
for the icr of His etis like one who pumps water up to Tne 


focus the Lord's *mardava' (softness). By virtue of His easy accessibility - 
(saulabhya) and condescension (Sauseelya), he descends to the level of His devotees. ~ 
from His high pedestal and makes Himself pliable for mixing with them all |. 
freely, even to the extent of their tying Him with a rope and beating Him (c.f. ; bu. 
Sri Bhagavata-boyhood days of Sri Krishna). So great is His attachment to His... 
new-found devotees, that He would befriend them even tc the exclusion of Maha 


‘= Lakshmi and the ‘Nitya Soories'. This can be likened to the cow, which fondles 


- its new-born calf, while attacking, with its horns and hooves, the elder progeney, 


''as wellas those who bring her fodder. ‘This, in a nutshell, is His rare trait of 


TEM 
| 


^: the category of sentient beings, as defined here, and creation of the universe can 


*Pradhana' is non-sentient and cannot undergo changes of state, except when 


^. who is omniscient, omnipotent, full of bliss and unfettered by-Karma. 


* vatsalya', tender solicitude. | 


152—159: The Lord constitutes the cause for the emergence of the entire 


universe. Some (Buddhists, Jains and Vaiseshikas) look upon atoms as the cause 


of the worlds. This is, however, at variance with the scriptures, apart from that 
atoms are not proved by perception or inference. The Sankhyas (followers of 
Kapila faith) hold that ‘Pradhana’ or primordial matter is the cause of the 
worlds. Even as mud is the cause of the earthen pot, the universe moulded by the = 
three Gunas (Sattva, Rajas and Tamas) with its cloak of pain, pleasures and ^ : 
allurements, should have, according to them, emanated from ‘Pradhana’, the | 
unmodified cause of the three Gunas, This, however, cannot be the case, aS 


presided over by the,Lord and creation and dissolution are regulated by Him. By x 
a process ot elimination we comeʻon to the other entity, namely, the sentient being. . , 
Could a sentient being be the cause of the worlds? No, he cannot, being bound 
by Karma and consequently involved in gricf. Brahma and Indra too, fall under. ^ 


not vest in them. So then, creation of the universe is possible only by the Lord, 
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^ 160—171: The Lord isthe supreme cause of creation of the universe, 
“acting out of His own free will, unlike the lower order of creation of man and 
animals by other men and animals through ‘karma’ and nescience, and by 
Brahma, under the orders of the Lord. Being done out of His sankalpa or will, 
creation is effortless and does not involve any fatigue incidental to physical effort. 
The sole purpose behind this creation is the Lord's love iof sport, ‘ Lokavatthu 
leela-kaivalyam ’ (ATT ASRTAN ), like a game of dice or chess, indulged in by 


the Princes, asa pastime, or castles built of sand by the little ones, as a matter of 
play. ‘No doubt, creation is meant to provide repeated opportunities to the indivi- 
dual souls, through a process of purification, trials and tribulations, being the 
cathartic agents. But then the all-powerful Lord, all Whose wishes are fulfilled, 
can as well elevate them all at one stroke, instead of leaving them to plod through 
tears and toils and stand or fa!l by thcir * Karma’ vis-a-vis the Sastraic injunc- 
tions. Ifthe latter course was not adopted by Him, it was out of His love of the 
Sport, the spontaneous joyous creative activity. Therefore it is, these worlds are 
known as the Lo:d's ‘Leela Vibhooti’ or the arena of His sport. But then, it 
might be asked whether His sport does not get spoiled by dissolution of the uni- 
verse (samhara) Well, dissolution is part of the sport, even as creation of sand 
houses and destruction thereof by the boys during play time are but different 
stages of the play. 


As the Lord transforms Himself into the worlds of forms and names, He is 
the material cause of the universe, just like mud for pot, cotton for cloth and so 
on, The Lord isthe instrumental cause like the potter for the pots, weaver for 
the cloth etc. When the period of the great ‘ Pralaya’ draws to its close, the Lord, 
rémembering the constitution of the worlds prior to ‘pralaya’ aad at His volition 
(samkalpa) of ‘May I become manifold’, separates into its constituent elements 
the whole mass of (the enjoying souls and objects (of enjoyment). The Lord is 
also the operative cause, His Gnana (knowledge), Sakti (power) etc. being analogous 
to the potter’s wheel and staff, the weaver’s woof, bobbins and treadleetc. The 
Lord is thus not merely the instrumental cause, but also the material and operative 
cause of the universe. By His transformation into the world of.men and matter, 
is meant His immanence as the internal controller of all, revealing the underlying 

unity of Brahman, qualified by the sentient and non-sentient things. He is thus 
the‘ Viseshya’ “or substance present in all things qualificd by the ‘ Viseshana ' or 
© attributes, namely, sentient and non-sentient beings, While the attributes or modes 
. undergo transformations, the ‘ Viseshya ' undergoes no changes and is ‘Nirvikara’, 
, His essential nature, as described in the for2going aphorisms, undergoing no modi- 
^ fication whatsoever. The Lord's evolutionary transformation, as above, can be 
appreciated form the well-known analogy of the spider, mentioned in the scrip- 
i ~~ tures. The spider weaves the cob-web without impziring its own essential nature 
à and is the material cause of the cob-wep. So is the Lord in relation to the 
* «- universe. 1 


ga 
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He does not.undergo modifications, but His inseparable attribute of body: 
comprising matter and the individual souls does. Creation actually means that 


He makes the non-sentient undergo the changes of state and endows the individual . | 
souls with bodies and sense-organs, thus providing the necessary scope for expan- . 
sion of their knowledge. 


se 
i 
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172: Of the three-fold dispensation of Creation, sustentation and destruc- 


tion (dissolution), creation has thus far been dealt with. And now, by the Lord's 
sustentation of the world is underlined His protection of the created things, by. 
entering them all beneficially, like a column of water s 1staining the crops. 


173: The last stage, namely, destruction (samhara) is the destruction of 


the sense-organs, misused for sensuzl enjoyment. The dissolution .of the worlds 


is also a gesture of the Lord's grace, as it prevents further sinning by the indivi- 
‘dual souls, who have prostituted, for the uninhibited enjoyment of sensual pleasu- 


res, the sense-organs endowed by the Lord for their redemption. This is like unto 


a father keeping in fetters, his way ward and disobedient son, by way of reforming 
him. 


174—177: Each of the aforesaid creation, protection and dissolution is of 
four kinds. When He creates the worlds, He is possessed of the attribute known : 
as ' Rajas’ and remains as the Internal controller (antaryami) of (1) Brahma, the 
creator of the fourteen worlds, (2) the tea Prajapatis, created by Brahma to assist 
him in the work of creation, (3) Time, which sets the pace for creation and (4) the 
several sentient beings; while extending protection, (i) He incarnates as Vishnu and 
thereafter assumes several forms to suit the purpose of His incarnations, from 
time to time, (ii) propagates through sages Manu, Yagnavalkya, Parasara, V almiki, 
Saunaka etc. the study of scriptures and Puranas, thereby revealing the path of 
good conduct, (iii) remains the internal controller of ‘time’ as well as all beings 
which are mutually dependent, and (iv) protects them all, animated by the attribute 
of ‘Sattva’. 


At the time of destruction, He remains as the Internal Controller of Rudra, 
Agni, Yama and other agents who help the Lord in the final dissolution of the 
Universe, as well as of ' Time' and all beings, impelled by the attribute of 
‘Tamas’ , which aids unrelenting destruction. 


‘178—179: A doubt might arise whether the disparities in the created 
things, some being happy and others sorrowful, will not render the Lord guilty of 
partiality and cruelty. Such charges cannot, however, be laid at His door, 
because He creates only on the basis of the Karma of the individuals and with an 
eye on their welfare, like unto a mother who inflicis a deterrent punishment on the 
young one, indulging in the unhealthy habit of swallowing mud. The inequalities 
are thé direct results of the actions of individual souls and their sufferings are 
_, intended to chasten them and cure their ills through a cleansing process. E 
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180: It is not a formless and colourless Lord, who creates the worlds 
abounding in a vast variety of colours and forms, but the Lord associated with. a 
F form, who does it. cf. Nammazhvar’s Thiruvoimozhi l[-2-I (Ubbi eren 
t^ uenL A5 crib (Aw urera !), wherein he refers to the clovd-hued Lord naning 
created the world, surrounded by oceanic waters. 


181: As between the Lord's form (Divya-mangala-vigraha) and His 
essential nature (Divya-atma swaroopa), the former is far more delectable than the 
latter, being an inexhaustible fountain of bliss, Admirably suited to Him, it is 
eternal, like His essential nature and of unique grandeur. Being aprakrita 
(transcendent), it is made up of pure *Sattva’. It illuminates the Lord's divine 
nature within, like unto gold kept in a small casket of translucent ruby. This is 
in dire contrast to the bodies of senticnt beings, which serve to dwarf and conceal 
their essential nature. Of limitless splendour, ‘it is the seat of a large array of 
auspicious qualities such as tender softness, exquisite beauty, natural aroma, etc., 
and the object of constant meditation by Yogins. With its intoxicating charm, 
it attracts to itself one and all, besides creating a positive distaste and aversion in 
the minds of the individual souls to everything else. It is the object of perennial 
enjoyment by the eternally free (nitya soories) and the emancipated souls in 
Heaven, who drink deep of the nectarine beauty of the Lord's Divine person. 4t 
is refreshing like the fragrance of a lotus pond, rooting out pain and fatigue, It 
is the base for the Lord's nuinerous incarnations. Protector of all, it is the resort 
of all here, there, and everywhere and is adorned by an array of jewels and 
docorative weapons. 


182: And now we come on to the five-fold form or manifestation ‘of the 
Lord, namely, Para, Vyuha, Vibhava, Antaryami and Arcchavatara. (These five 
manifestations are referred to in Thiruvoimozhi VI-9-5).* The first-named, (i:e.), 
f Paratva’ or transcendental form, refers to the state of the Lord in the celestium 
(High Heavens), the land of unalloyed, unlimited and everlasting bliss, beyond the 
mischief of Time, in a glorious setting surrounded by the Ever-free and émanci- 
pated souls, lustrious and charming, drinking deep of His insatiable nectraine 
form. ‘Vyuha’ is the operative form of the Lord, (ie), ‘the galaxy of 
' Sankarshana, Pradyumna and Aniruddha, for the purpose of creation, protection 

"d destruction of the worlds, the seat of operation shifting from the High Heavens 
the milky ocean, literally within the ear-shot of the ardent devotees crying out 
‘their immediate deliverance from the worldly ills and evils. In this state, . 
Lord also extends His Grace to all other- categories of sentient beings as well 
worship and meditate on Him. . 


In the transcendental (Para) state, all the six chief attributes of the Lord, (i.e.), 
rledge, power, etc., (already dealt wit, in detail) are in their full complement, 


e dows Amuri wáoGws f$ puri ere Geiciurd 
warb gyori Qapy@QariGd wen pb gie» puri, 


- «the Lord's transcendent form, like lights lit up from the original lamp. 
‘other harid, the fottms of Brahma, Siva, Agni, Varuna, Vyasa, Jamad 


© secondary manifestations of . the Lord, where He merely presides. over a © 
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while in the * Vyuha state, only two of these six attributes will be dominant in 
each of the three forms of Sankarshana, Pradyumna and'Aniruddha. In the 
'"Sankarshana form, the attributes of: knowledge (Gnana) and sustaining power 
(Bala) are pronounced, so as to preside over the individual souls, and segregate 
them, at the time of creation, from the non-sentient matter with which they lay 
mixed up unrecognisably. Thereafter, passing into,the state of Pradyumna, 
He disseminates the Sastras (Vedas, etc.), and is also eventually responsible for the 
dissolution ' of the world. Pradyumna possesses, for discharging these functions, 
the attributes of Sovereignty (Ayisvarya) and valour (Veerya). He presides over 
the Mind (manas) and preaches ‘ Dharma’, or virtuous conduct as stipulated in the 
Sastras. He also creates what is deserted in the Vishvakshena Samhita as the 
group of pure souls, beginning with the four Manus or the four couples of four 
different castes, Brahmins, Kshatriyas, Vaishyas and Sudras, who emerged from 
His face, shoulders thighs and feet respectively. The pure souls are those God- 
‘centred souls strictly conforining to the scriptural code of conduct, serving the 
Lord lovingly, seeking no personal gains and pleasures and ultimately attaining to 
the Lord. f 


Aniruddha, though possessed of all the attributes invokes the qualities of 
Power or Energy (Sakti) and splendour (Tejas) to suit His functional activities, 
namely, sustentation of the Universe, propagation of the right type of knowledge 
to enable the individual souls to attain salvation, creation of ‘Time’ and of the | 
group known as ‘mixed souls’, The ‘mixed souls’ as distinguished from the j 
. : t Pure souls’, referred to earlier, are those born in the different castes, dominated | 
by, the. attribute of ‘ Rajas’, ritualistic, straying away into the worship of lesser . 

` gods and denunciation of the Supreme Lord, treading the path of desire and |¥ 
., fulfilment, seeking enjoyment of ephemeral pleasures either in‘ Swarga’ or in the ` 
|. dower worlds ang thereby getting involved in the cycle of birth and rebirth. 


oi fra du ’ j 
iini 1 Vibhava " or. the incarnate forms of the Lord are infinite in number, with 
this difference that some of them are primary (mukhya) while the others are only @ 
‘secondary, (gowna). The primary avatars like Rama, Krishna (in human forms), ~ 
_ Fish, Tortoise, etc., (in sub-human forms), the dwarf mango tree in Dandakaranya 
immobile plant), etc, arose through the Lord’s will. Likewise, the seconda 
avatars also came off through His will only, but these neither partake of 
essential nature:nor are associated with His supernal form (aprakrita-div 

mangala-vigraha) To the ‘mumukshu’ or aspirant for salvation, only 
‘mukhya’ (Primary) avatars are the objects of meditation and worship, as 
alone possess all the glories of the Lord's essential nature and have their b 


Parasurama), Arjuna- (Kartaveerya as well as Pandava). Kubera, etc., - 


^ phe has eo ate Pas proper forms of meditation for the n to Mo 
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“as the ‘Lord merely acts through these individual souls, who derive special strength 
f and power to carry out certain divine purposes through His special impac 


And then, there are certain distinguishing characteristics between the Lord’s © > 

manifestations of ‘Para’ * Vyuha’ etc, and even among His primary (impor- 

* fant) avatars, such as the differences between *Nityodita' (perpetual rising) 

I states of ‘Para Vasudeva’ worshipped by the Ever-free and emancipated. souls... 

in the transcendental region (Heaven) and the * Vyuha Vasudeva’, said to be. ku 

£ in ‘Santodita’ state Then there are the four-fold distinctions of waking, dream- 

ing, sleeping ‘and transcendental meditation in the formsVyuha; the twelve 

‘well-known forms of Kesava, Narayana, Madhava, Govinda etc, viewed as... 

' located in different parts of the body, forehead etc., the thirty six incarnations .. 
beginning with ‘Padmanabha’ (mentioned in Vishvaksena Samhita) ; the specfic - 

} incarnations of Upendra, Trivikrama, Dadhibhakta, who gave nectar to Indra, 

- Hayagriva, Nara, Narayana, Hari, Krishna, Matsya, Koorma, Varaha etc., Their 

hands, weapons, complexions, places of residence etc. A^ 


>° ! These are all found in' the Pancharatra and other texts, which are, how- 
© ever, not dealt with here for two reasons, namely, (i) they are not easy to grasp 
| and (ii) what is even more inportant, they are held as most secret, being the 
secrets pertaining to the Lord's incarnations (avatara-rahasyas). 


The cause of incarnation, as already stated is the Lord's free will ox 
sanking", The objectives are three-fold (i.e.) protection of the good, destruc- 
; tion of the wicked and resuscitation of righteousness, ‘ Paritranaya sadhunam, 
| vinasayacha Dushkritam, dharma-samasthapanarthaya sambhavami yuge-yuge' 
| (Bhagavad Gita IV 9)* In the authoritative Itihasas and Purunas, it has. no doubt 
`" been stated that the Avatars took place as a result of the curse laid by Sage Bhrigu 
nd others. And yet, there is no involvement of Karma in the Lord's incarna- 
s ‘tion, for the curse etc. is just a pretext and not the cause which, it may be reiter- 
3 “ated, is His ‘Iccha’ or free will. 


A V The Test y T of the Lord, ‘ Antaryamitva ’, signifies (I) His pervading 
i individual self form within through His epsentjal n nature and 2 the entry of 


ll stages. By à entering with His form, holy ‘and auspicious, inside each, He 
-ects them and is meditated upon, as and when the love of Lord dawns:on the 
E The Lords stay in the lotus-like heart of the individual is asa 
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The fifth aspect, the * Arccha' form is the iconic manifestation of the . 


Lord, a perfect combination of (I) appetiser (inducing love for Him in the hearts; 
of the individual souls, by making Himself visible to one and all and attracting 


them by His exquisite and exhilarating form), (2) easy refuge of all and (3) a great. ^ | 


draw, the embodiment of every conceivable object of enjoyment, extremely 
' attractive and all-absorbing. Put ina nutshell, the * Arecha’ form consists in the 


x | 


_ images of the Lord, which accommodate themselves to the various tastes of the 


creatures, their woship having no fixed form, but that which the worshipper may / 


` choose arid desire to have of Him. (cf. Poigai Azhvar’s First Thiruvandadi, 44): 

(gus bsc ssiemenb yayad srar) having no fixed name, but that by 
which the worshipper may choose to call Him by; all-knowing but seeming'as if 
not knowing; all-powerful but seeming as if powerless; all-sufficient but seeming 


as if needy, thus seeming to transpose His true nature as Master of all, and i 


exchange places between the worshipped and the worshipper and choosing to be' 
occularly manifest in temples and homes, at all places and at all times desired, 
unlike the incarnations which are confined to certain places and certain periods 
only. Worshipof an Image is not different from the worship of the Supreme 
Lord, Who not only pervades the image through His all-pervading power but, by 
virtue of His extraordinary attribute of ‘Saulabhya’, makes it His special abode, 
according to the worshippers' wish, so as to be within their easy reach. 


. Blessed be the holy feet of Pillai. Lokacharya. 
Blessed be the holy feet of Srimad Vara Vara Muni. 


Thus ends Ttvatraya, 
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